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One and One is All, th-ere cannot be any distinction between Virtue
and Vice, &c., and a belief in Pantheism means a license for the grossest
impurities in the name of religion.
It does not occur to these writers to pause for a moment, and consider,
if it is possible for any nation to deny the reality of evil in practical
life, ignore the distinction between good and evil, virtue and vice,
and yet continue as a nation for centuries. It never occurs to them
to consider how it was that the Hindus (if such absurd doctrines pre-
vailed among them) had been, from the most ancient times, a highly
civilised nation, Jknown for its respect for Truth and Virtue, for its
readiness to forgive the evil-doer, and its sympathetic desire to relieve
the needy and the oppressed.
It is unnecessary to dwell here at length on this topic, as the recent
controversy about the Eastern and Western conceptions has placed,
beyond dispute, the high ethical ideal of the Hindus.
If all this is true, Indian Pantheism can hardly be represented as
" striking at the root of all morality and obliterating the distinction
between good and evil, virtue and vice."
Nor is there any reason for supposing that the system destroys the
idea of individualism, so as to exclude the sense of moral responsibility,
and literally reduce everything to one dead level.
The Veddnta, while it holds forth Absolute Unity as the highest
truth, distinctly recognises, in the sphere of Ethics and Morality, the
principle of individualism as a sine qua non to the attainment and
realisation of that truth. No individual loses his personality at least
till self-realisation has ensued ; he still belongs to the sphere of Eela"
tmty—the sphere of the One and, Many—where the dualism of the
Ego and Non-Ego of Man and Nature is fully recognised.
The Teddnta takes full note of these factors, and insists that, if deve-
lopment and evolution be the aim and end of all that has come into
being, man must pass through the several stages of progress, involving
his mental and moral culture, before he can expect to rise above
intelligence and enter the spiritual sphere of the Absolute. A regular
system has been formulated with this view, based, of course, on the
philosophical ideal of tat-twam-asi in which, moral distinctions are
fully recognised.

